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“These things are written that you may believe that Jesus is the Christ, the Son of God, and 

that, by believing, have life in His name.” (Jn. 20) Such words has the Holy Spirit given us through the 

Apostle John. But, what do they mean; and, perhaps more importantly, what does it mean that the 

Holy Spirit spoke through the prophets? And, what even is God’s Word? Where does it come from, 

why do we have it, what authority does it have, and how do we as pastors use the Word of God in the 

ministry entrusted to us? These questions, and more (or, maybe less), are what our most gracious 

district president has tasked me with addressing. Specifically, we were guided to discuss how these 

questions addressed by one of Lutheran Orthodoxy’s brightest lights, Dr. John Gerhard. 

John Gerhard served as pastor and professor more than three centuries ago, and yet the 

points he made and the insight he had to offer on this topic are just as timely as ever, especially as 

we approach the 500th anniversary of the Reformation in this next church year. In our time, perhaps 

more rapidly and with more fervor, individual church bodies are seeking to merge and create, by 

human effort, visible Christian unity on earth. As pious as this effort may be and seem, often the first 

step in these ecumenical endeavors is to cast aside God’s Word; That’s assuming that various 

churches haven’t already done so. Unfortunately, this is not the case. {Preus Quote on lamentable 

debate among Christians over the Word} 

But, what do we  believe? What is the Lutheran, and thereby the Scriptural , doctrine of God’s 

Word? For our edification and the strengthening of our bond as brothers in the ministry, let us learn 

from the wise counsel Dr. Gerhard, who gives our thesis in the last section of his commonplace on 

Scripture, “Holy Scripture is the Word of God, which the prophets, evangelists, and apostles put into 
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writing in accordance with His will, which perfectly and clearly explains the doctrine of the essence 

and will of God so that from it people may be instructed unto eternal life.”  1

I.  

Theology. Theology, simply put in the words of Luther, is the study of “man, guilty of sin and 

lost, and God, who justifies and saves sinful man.”  Theology, the study of the God who justifies sinful 2

man, is a huge part of our vocation as pastors. It is our job, not to study God in the abstract, but to 

apply His saving doctrines the flocks entrusted to our care. In order to do that, though, we need to 

start somewhere. We are not commissioned to be spiritual gurus, each pastor interpreting his own 

spiritual truths to those gathered around him, but we are called by God to hold fast to and guard the 

deposit that has been entrusted to us in Sacred Scripture. So, we begin here: What is Scripture? To 

answer that, I’m just going to read the words already cited from Gerhard.  

For Gerhard, this is the starting point of all theological discussion. He says, “Some people think 

we should begin our explanation of the theological commonplaces with the article on God.”  That is 3

to say, many people thought in his time as in ours, that all theological discussion must start with a 

common definition of God. But, it remains for us, that the only way to properly talk about God is as He 

reveals Himself to us: in Scripture. Therefore, Gerhard says, “Because Holy Scripture is the only and 

proper principle of theology, [therefore] we deservedly begin with it.”  So, Scripture is God’s Holy Word 4

and the only source of our theology. What do we believe about it beyond that? Let’s start by asking 

this question: Where did Scripture come from, and how did it get to us? 

II.  

Since Dr. Gerhard makes sanctified use of Aristotelian logic when discussing the idea of where 

Scripture comes from and how it gets to us, he breaks it down into causes. There are two: the 

efficient and instrumental causes. First, the efficient cause. The efficient cause, and I am no 

1 John Gerhard, “On the Nature of Theology and on Scripture,” 2009, St. Louis: Concordia Publishing House, 488. 
2 Ibid., 30. 
3 Ibid., 35. 
4 Ibid. 
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philosopher, is that which initiates a change in something. Or, in this context, the thing that causes 

something else to be. Suffice it to say, God is the efficient cause of Holy Scripture. God is the source 

and author of Scripture. Gerhard writes, “God [also] is the supreme author of Scripture. Scripture is 

nothing other than the divine revelation consigned to sacred writing.”  5

Here, Gerhard gives four ways to prove this. The first is that the Scripture itself plainly says so. 

It says repeatedly throughout the Old Testament, “The Lord Said,” or “The word of the Lord,” or “The 

mouth of the Lord spoke.” These are cited by Gerhard along with Hebrews 1:1, “He has spoken to us 

through His Son,” and Luke 10:16, “He who hear you hear Me.” Second, Gerhard proves that God is 

the author of Scripture from the fact that He was the one who commanded the Scripture to be 

written. “God not only revealed Himself to humans through His Word, but He also wanted that Word, 

which was formerly prophesied orally, to be written down later through Moses and the prophets in the 

Old Testament and through the evangelists and apostles in the New Testament.”  Here he cites 6

Exodus 17 and 34, Isaiah 30, Habakkuk 2, among other verses. Therefore, Gerhard concludes, “By 

whosoever command and mandate the prophets in the Old Testament and the apostles in the New 

Testament wrote, he is the supreme author of Scripture.”  Since the prophets, evangelists, and 7

apostles wrote by the command of God, He is the supreme author. 

The third proof Gerhard gives is the internal impulse to write the apostles received. “Just as 

the holy men of God spoke as they were moved, inspired, and driven by the Holy Spirit (2 Peter 1), so 

also did they write at His impulse and inspiration.”  The apostles are rightly called instruments of God 8

because they not only preached His heavenly doctrine, but also because they wrote the same. 

Gerhard says that this is why they refer to themselves as servants of God and apostles of Christ. 

Since Scripture refers to itself as “God-breathed,” it would be lying if God were not the author.  

5 Ibid., 40. 
6 Ibid., 41. 
7 Ibid., 42. 
8 Ibid. 
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The last proof Gerhard gives for God as the efficient cause and author of Scripture is perhaps a 

little more interesting, “Not only did God reveal His Word to man, order it to be written, and impel the 

prophets and apostles to write...but He also initiated, dedicated, and consecrated the writing of His 

Word with His own act and example when He Himself inscribed the words of the Law on stone 

tablets.”  Basically, not only did God reveal Himself to man, order His revelation to be written, and 9

direct the same through prophets and apostles, He also came up with the idea to write it Himself. 

Gerhard spends time at this point showing that no written Scripture existed before God inscribed the 

Commandments. “One cannot prove, then, with definite and evident arguments that a sacred and 

canonical book had been written before God’s hand inscribed the writing of the Law on stone 

tablets...we must refer the origin of canonical Scripture completely to God Himself.”  10

God Himself, and certainly all three persons of the Holy Trinity, is the source, author, and 

efficient cause of Holy Scripture. Gerhard then moves to how  Scripture was delivered to the saints. 

He says, “The instrumental causes  of Holy Scripture were ‘holy men of God,’ that is, men whom God 

immediately and especially called and chose for this purpose: to put down in writing the divine 

revelations.”  Here, I would argue, Gerhard sets the standard Lutheran understanding. “We correctly 11

call them the amanuenses of God, the hands of Christ, the scribes or notaries of the Holy Spirit, since 

they neither spoke nor wrote by human will or their own will, but rather were...driven, led, impelled, 

inspired, and controlled by the Holy Spirit.”  We believe that every single Word in Scripture comes 12

directly from the mouth of God through the prophets, evangelists, and apostles. Two quotes from 

J.A.O Preus clarify Gerhard’s meaning. First, “We mean that Scripture is God-breathed, that God 

breathed into the minds of the writers the words which He wanted written down.” Second, the way in 

which God inspired the Scriptures is that, “God speaks through a certain person, so that what the 

person says or writes is not his own words...but God’s Word.”  13

9 Ibid., 42-43. 
10 Ibid., 44. 
11 Ibid., 45-46. 
12 Ibid. 
13 J.A.O. Preus, It is Written , both pg. 53. 
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After setting this foundation, Gerhard tackles three questions from the adversaries, some of 

which are erroneously still being asked today. First question: can we prove from Scripture that God 

wanted His Word to be written? In short: yes. Some of the reasons for Scripture being written down 

include: the brevity of human life, an ever-increasing number of people, the inability to preserve pure 

doctrine entirely through tradition, the weakness of human memory, the wickedness of men, and the 

presence of heretics. The second question: is it necessary that the Word of God be written? Well, in 

an absolute sense, no. Meaning, there is nothing inherent in the Christian faith the absolutely requires 

that God communicate Himself in writing. But, for the failings of sinful man just mentioned, the 

written Scriptures are necessary. Gerhard, “God could have taught us for eternal life without the 

Scriptures, but because He wanted to deal with us in the matter of salvation only through the 

Scriptures, the Scriptures are hypothetically necessary.”  14

The last question Gerhard tackles applies mostly to our Roman opponents: did the apostles 

have a specific command to write? See, their line of reasoning is that God’s revelation cannot 

necessarily be limited to writing, but must include spoken tradition as well. Gerhard answers, yes, the 

apostles had a specific mandate to write. He proves this from the divine impulse to write they 

received from God, Christ’s command to teach all nations, the fact that [according to Gerhard, citing 

St. John] the apostolic office included writing, the Holy Spirit liked what they were doing, and then, 

finally, he argues from the absurd - if the evangelists and apostles weren’t commanded to write, then 

they were all bunch of liars. What else could they be if they claimed that their writings were the 

doctrine of God, while all the while writing outside of His command? 

III. The Authority Issue 

Having discussed the source of Sacred Scripture, that is God, Gerhard then moves to perhaps 

a more contentious issue, what authority does God Word have? To begin with, we should all be 

familiar with our own confession of faith:  

14 Gerhard, 49. 
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We believe, teach, and confess that the only rule and norm according to which all teachings,                
together with ‹all› teachers, should be evaluated and judged [2 Timothy 3:15–17] are the              
prophetic and apostolic Scriptures of the Old and New Testament alone. For it is written in                
Psalm 119:105, “Your word is a lamp to my feet and a light to my path.” St. Paul has written,                    
“even if we or an angel from heaven should preach to you a gospel contrary to the one we                   
preached to you, let him be accursed” (Galatians 1:8).  15

 
We’ll come back to that a little more later. In short, Gerhard lays it out like this. “The divine                   

authority of Scripture rises from and depends on the principal efficient cause of Holy Scripture, which                

is God. Because Holy Scripture has God as its author...therefore it has divine authority.” That is to                 16

say, that because Scripture proceeds directly from the mouth of God through His chosen prophets,               

evangelists, and apostles, it carries the same weight and speaks with the same force as if God                 

Himself were speaking to us directly. Dr. Preus goes at this from an angle I think helpful. He brings up                    

the temptation in the wilderness. Every time the devil comes at Jesus, He responds with God’s Word.                 

When Jesus responds to Satan, He responds with Scripture, which carries God’s authority. Dr. Preus               

says, “The Holy Scripture is God speaking with all His authority. And it is noteworthy that Satan does                  

not argue the point.”  Satan himself doesn’t argue against the authority of Scripture. 17

Simply put, the authority of the Scriptures is God’s own. What it speaks we receive as from the 

mouth of God. Gerhard then brings up a related question: from where does Scripture get its authority 

among us? In other words, why  do we believe this, that Scripture carries God’s authority? He breaks it 

down in two ways. In the absolute sense, “we neither can nor should respond in any other way that 

the divine authority of Scripture is from and depends on God alone because its dignity and excellent 

effect draw their origin only from the dignity of their cause.”  So, without bringing anything else into 18

the discussion, we cannot say anything other than that God’s Word is authoritative because, God. 

Now Gerhard turns to us. Why do we believe this about the Scriptures? Why do we recognize 

the authority that it has? Is it because of what we already said, because, God? Or, do those inside the 

15 Paul Timothy McCain, ed., Concordia: The Lutheran Confessions (St. Louis, MO: Concordia Publishing House, 2005), 473. 
16 Gerhard, 58. 
17 Preus, 17. 
18 Gerhard, 59. 
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church only believe that Bible has divine authority because the Church says so? This was the case 

and is the case for Rome. They believe the Scriptures have authority only so far as the Pope declares 

it. Gerhard says, in more words than this, that’s is stupid to doubt the authority of the Scripture, 

because what else do we have to base our faith off of? But, not everyone realizes this, so he proposes 

three reasons that should convince those who are unsure of the Bible’s authority, and yet are 

Christians.  

First, the main reason we believe in the authority of Scripture is because of the Holy Spirit. He 

who has called us to faith through the preaching of the Gospel and in the washing of Holy Baptism 

has also given us a sincere faith that we receive in Scripture nothing less than the Word of God 

Almighty. Second, those who are Christians but doubt the authority of Scripture can also take comfort 

in the internal criteria: the fulfillment of prophecies, miracles, its conformity to itself, the truth it 

speaks, etc. Third, and these are of a lesser class to Gerhard, external testimonies of all kinds. These 

include the witness of the Church, the blood of the martyrs, the fact that God punishes blasphemers 

and persecutors of His sacred doctrine, and the like.  

Notice Gerhard’s angle here, particularly in the third criteria. The authority of Scripture comes 

from its Author, and is level with His own authority. The Scriptures do not derive their authority from 

the will of man, no matter if he is seated in the chair of St. Peter. Now, to go further on this point 

would belabor us, so we’ll just point out a few helpful distinctions Gerhard makes. It is one thing for 

the Church to witness to Scripture and its authority, and another to confer authority on Scripture. Also, 

it is one thing to learn about the authority of the Scripture from the testimony of the Church and 

another to accept the authority of Scripture so far as the Church testifies to it. 

Before we move on to the why God gave Scripture and to what effect, let’s recap. We’ll repeat 

the thesis that comes at the end of Gerhard’s Loci , “Holy Scripture is the Word of God, which the 

prophets, evangelists, and apostles put into writing in accordance with His will, which perfectly and 

clearly explains the doctrine of the essence and will of God so that from it people may be instructed 
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unto eternal life.” Scripture is the true and very Word of God. The only author of Scripture is God who 

directed its writing through the prophets, evangelists, and apostles. They neither wrote on their own 

authority, nor did they give their own doctrines. Rather, the very words they wrote they received from 

the Holy Spirit. Here I will quote Dr. Preus, “To Paul it is a matter of indifference whether God as the 

primary author of Scripture, or Moses as the secondary author, or the Scripture itself as the end 

product is mentioned as doing the speaking. It is all the same. God is behind it. The thoughts are His”

 Then, because the Scriptures have God as their author, they carry divine authority. This authority 19

comes from God Himself, and it is not permissible to speak otherwise - whether against their 

authority or the source of it. Thus, the Scriptures stand as our only source, rule, and norm.  

IV.  Why and to What Effect? 

The next area we should discuss takes a little while to get to in Gerhard. He goes book-by-book 

through the Scriptures explaining where each book comes from and why it’s canonical or 

noncanonical. “Up to this point,” Gerhard writes, “we have discussed the efficient, material, and formal 

causes of Holy Scripture. It remains for us to discuss briefly its end.”  Now there’s two ways to talk 20

about this: with respect to God and with respect to us. With respect to God, the end of Scripture is 

fairly straight, “the salutary knowledge and glorification of God.”  That means, God reveals Himself to 21

us in the sacred Scripture and, through the preaching of the same, leads us to the right knowledge of 

Him and faith in His Son, Jesus Christ. Gerhard says, then, that when we look back and consider the 

great wonders, how He planned and accomplished our salvation, and the great love with which He 

has loved us, we respond back to Him with glorification and praise. 

With respect to us, the end of Scripture can be either intermediate or ultimate. Here, as 

throughout the loci , Gerhard cites Romans 15:4, “For whatever was written in former days was 

written for our instruction, that through endurance and through the encouragement of the Scriptures 

19 Preus, 51. 
20 Gerhard, 318. 
21 Ibid. 
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we might have hope;” and 2 Timothy 3:16, “All Scripture is breathed out by God and profitable for 

teaching, for reproof, for correction, and for training in righteousness.”  Dr. Preus also writes this, 22

“This is the primary purpose of Scripture...the ultimate purpose of Sacred Scripture is the salvation of 

mankind through faith in Christ Jesus.”  That is the ultimate end of Scripture. God gave Scripture to 23

reveal the proper knowledge Himself to us, also the knowledge of His Son, Jesus Christ. When His 

Word is preached, the Holy Spirit creates faith where and when He wills in those who hear it. The 

ultimate end of those who are called to faith by the Holy Spirit is their eternal salvation. But, along the 

way, since we remain simultaneously saints and sinners, the Scriptures are also intended for 

instruction, rebuking, correction, training in righteousness, comforting, guiding, strengthening, and 

glorifying God. 

V. Perfectly Clear 

“From the efficient cause and end of Holy Scripture result its perfection and perspicuity.”  24

Now we get to some more meat. I would put forward that the two major conflict areas on this topic 

are its source (and therefore authority) and its perfection, which is really also just arguing about its 

source. Basically, Gerhard says, God - who invented mind and tongue - desired to teach people in and 

through Scripture about Himself, His essence and will, for their eternal salvation of mankind. 

Therefore, God also desired that Scripture be perfect and perspicuous. For, if it were neither of those 

things, then we could not be fully instructed about the essence and will of God, nor could we be made 

by it “wise unto salvation,” as St. Paul says. Gerhard concludes, “Our churches affirm that Scripture is 

perfect; and with that word ‘perfect’ they mean that Scripture instructs us fully and perfectly about all 

things necessary for attaining salvation.”  25

Before we ask the Lutheran question, Gerhard also lays out for us what we aren’t saying here. 

I’ll do my best to convey his ideas here, but I’ll allow that my observations may be incorrect. First, 

22 The Holy Bible: English Standard Version (Wheaton: Standard Bible Society, 2001), 2 Tim. 3:16. 
23 Preus, 69. 
24 Gerhard, 321. 
25 Ibid., 322. 
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when we say that Scripture is perfect, we don’t mean that Scripture lays out in as many words all the 

dictates for Christian behavior in this life. An example would be voting. Does the Scripture tell us in 

specific words which candidate to vote for? It does, however, inform our consciences and set 

boundaries for choices that are acceptable in God’s sight. If that example is accepted, then we agree 

with Gerhard that there is a difference between what Scripture says explicitly and implicitly. Scripture 

explicitly contains everything that we absolutely need to know for salvation, but it does leave some 

room to draw conclusions concerning daily life. It feels weird to reason this way, but saying Scripture 

is perfect does not mean dictating how we divvy household chores. 

Second, the perfection of Scripture is in relation to articles of faith, not ceremonial and ritual 

practices of the church. Meaning, there are no articles of faith outside the Scriptures that one must 

accept to be saved. I think that is in reference to the Sacrifice of the Mass. However, Gerhard does 

say that the genus of liturgical worship is found in Scripture and should therefore still be taught. 

Lastly, the perfection of Scripture is based on the sufficiency of the dogma therein, not by the number 

of books. When only the books of Moses were written, Scripture was still perfect.  

Okay, so how do we prove that the Scripture is perfect? First, from the straight words of 

Scripture. For this Gerhard turns to Psalm 19, “The Law of the Lord is perfect, reviving the soul; the 

testimony of the Lord is sure, making wise the simple.”  Here “Law” is used in the wide sense, 26

meaning the whole teaching of God. If the instruction of God set down in sacred writing is here called 

perfect, then it must so be. Here some objections are raised by the Romanists, but our time together 

is too short. If they won’t accept the perfection of Scripture argued from Scripture itself, then Gerhard 

would say we must consider the source of Scripture: God. We’ve already discussed that God is the 

source of the Bible. God wants His work to be perfect, so it is. Who dare deny God the ability to make 

it so? 

26 Ps. 19:7, ESV. 
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Third, Gerhard says to look at what is in the Bible. Whichever Scripture puts forth the entire 

counsel of God regarding salvation and explains all the parts of the Christian faith is such a way that 

nothing can be added or removed, that Scripture is perfect. We’ve already heard that the Scriptures 

are able to make us wise for salvation, therefore they are perfect. We could also reference Acts 20, “I 

did not shrink from declaring to you the whole counsel of God.” That nothing should be added or 

taken away from Scripture we read in Deuteronomy 4, “You shall not add to the word that I command 

you, nor take away from it,” and Revelation 22, “If anyone adds to them, God will add to him the 

plagues described in this book, and if anyone takes away from the words of the book of this 

prophecy, God will take away his share in the tree of life.” 

From Holy Scripture’s efficient cause (God) and its end (His glory and our salvation) come both 

its perfection and its perspicuity. Gerhard writes, “Our churches affirm with unanimous agreement 

that Scripture is perspicuous. The Roman churches, on the other hand, deny this.”  Like he did with 27

the section of the perfection of Scripture, Gerhard first excludes some ideas so as to have a clearer 

argument. First, when we say that Scripture is perspicuous, we are not arguing against the fact that 

some things in Scripture are more difficult to understand than other parts. Rather, we are saying that 

the dogmas of faith, the knowledge of which is necessary for salvation, have all been clearly delivered 

in the text of Holy Scripture.  

Second, we don’t mean Scripture is perspicuous in that everyone can just automatically 

understand it perfectly. Gerhard writes on this point, “With our assertion concerning perspicuity we do 

not exclude the pious effort that one must apply in reading and meditating on Scripture, nor the aids 

necessary for the interpretation of Scripture.”  Again, that which is said obscurely in one place is 28

explained more clearly in another. Next, we mean that the Scripture is perspicuous and clear to those 

“who experience no hindrance because of age or because of ignorance of the language in which they 

27 Gerhard, pg. 372. 
28 Ibid., 373. 

11 



read Scripture.”  That excludes some of us. Gerhard doesn’t put this last, but perhaps it is the most 29

important point: The perspicuity and clearness of Scripture does not exclude the illumination of the 

Holy Spirit. 

So, the perspicuity of Scripture can be proven in a number of ways, of which I’ll only highlight a 

few from Gerhard. The passages from Scripture that Gerhard selects are quite good. Deuteronomy 

30, in the King James, “For this commandment which I command thee this day, it is  not hidden from 

thee, neither is  it far off.”  Again in the KJV, from Psalm 19: “The statutes of the LORD are  right, 30

rejoicing the heart: the commandment of the LORD is  pure, enlightening the eyes.” From Psalm 119, 

“Thy word is  a lamp unto my feet, and a light unto my path.” Gerhard also cites St. Peter to show the 

words of Holy Scripture are clear in such a way as they shine light on other things. Gerhard writes that 

St. Peter is showing that by our reading, meditation, and examine of the Holy Scriptures, a light – 

Christ – rises in our hearts. 

The perspicuity of Scripture may also be proven from its cause – God. One of things I like 

about Gerhard is that he has a little bit of humor in his writing. He says on this point, “God [is] the 

principal author of Holy Scripture, [is] able and wanted to speak clearly to us in it. Therefore Scripture 

is clear…one cannot doubt that God could  [italics original] speak explicitly and clearly though His holy 

apostles and prophets, His servants, because He is wisdom itself.”  Gerhard offers a few other 31

arguments: that the Scriptures are made up of the preaching of the Apostles and Prophets, who are 

called “the light of the world;” that the Scriptures contain the summary of heavenly doctrine – the 

Commandments, Creed, Lord’s Prayer, and the Sacraments; That Scripture is only obscured by human 

weakness and cunning; and finally, a deduction to the absurd. In the end, Gerhard lays it out like this: 

If Scripture does not clearly hand down those things that are necessary for salvation, then it is like 

this (1) Scripture is incorrectly called a light and lamp. (2) God was either unwilling or unable to speak 

29 Ibid. 
30 The Holy Bible: King James Version. , electronic ed. of the 1769 edition of the 1611 Authorized Version. (Bellingham WA: Logos Research Systems, 
Inc., 1995), Dt 30:11. 
31 Gerhard, 374. 
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clearly in Scripture. (3) One cannot, therefore, learn from Scripture the way to eternal life. (4) The 

writings of the father are much clearer than Scripture. (5) Scripture couldn’t have been understood 

before the fathers wrote commentaries. (6) The prophets failed in their mission to, by their writing, 

make men, “wise unto eternal life.”  That is all absurd. “Therefore that, too, is absurd from which 32

such consequences follow.” 

VI. Audience and Use 

We’ve spent a lot of time now going over the Scriptures. We’ve asked what Scripture even is, 

why we should start theological discussion with the Bible. We talked about where the Scriptures 

come from and how they got to us. We’ve discussed the authority of the Scriptures, which we’ll do a 

little more in a second. We learned why and for what purpose God gave the Scriptures. We spoke 

about its perfection and perspicuity. Now we must ask: So what? Let’s put this all together and ask, 

who is this all for, and for us pastors, how do we use this information – and the Scriptures 

themselves – in our ministry? We’re going to lean on Gerhard for a little bit longer and then, hopefully, 

wean ourselves off by the end. 

Now, when we ask the question of whom Scripture is for, we do have to remember the context 

Gerhard was writing in. In our days the Roman Catholic Church does not so vocally speak against 

Lutheranism nor, perhaps, is it even able to. I had one priest tell me that at their pastors’ conference, 

they were told there were 6 million Lutheran pastors in America. But, in Gerhard’s time, the opposition 

of Rome was a very real thing. One of the conflict areas was concerning who should read God’s Word. 

They said, magisterium of the Church; we said, everyone. Gerhard writes, “The object of Holy 

Scripture, namely, those to whom it was given, is all humans without exception.”  He proceeds to 33

prove this point from the material of Scripture itself, from the preaching of the prophets and apostles, 

from the general commandment about reading the Scriptures, and then from the purpose of Scripture 

itself – it was given to instruct unto eternal salvation.  

32 All points – Gerhard, 378. 
33 Gerhard, 433. 
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Gerhard digs in a little harder to show that the Scriptures should be read by the laity as well. 

This is shown from the divine command, such as in Deuteronomy 6 and elsewhere, and the divine 

approval – such as in Psalm 1. It is shown from the intention of the prophets and apostles, from the 

fruit produced by reading the Scripture, and – this one is a little out there – from the fact that God 

gave languages to serve the spread of His Word to all people under heaven.  34

Now for us pastors. You guys know this already,  

“We believe, teach, and confess that the only rule and norm according to which all teachings,                
together with ‹all› teachers, should be evaluated and judged [2 Timothy 3:15–17] are the              
prophetic and apostolic Scriptures of the Old and New Testament alone. For it is written in                
Psalm 119:105, ‘Your word is a lamp to my feet and a light to my path.’ St. Paul has written,                    
‘even if we or an angel from heaven should preach to you a gospel contrary to the one we                   
preached to you, let him be accursed’ (Galatians 1:8).”   35

 
Gerhard rightly echoes the Formula: “From the perfection and perspicuity of Scripture there results 

this boast: that it is the one, only, and perfect norm and rule  according to which one must teach faith 

and behavior in the Church, test all spirits, and pass judgment on all religious controversies.”  Since 36

we share in the vocation of pastor, this should be of supreme importance to us: that Scripture be the 

one and only, perfect norm and rule. I’ll let Pastor Daenzer explain further about norma normans  and 

norma normata , since he is far more well-read than I. Suffice it to say, everything we preach, teach, 

and encourage as pastors must be regulated by God’s Holy Word. 

Gerhard proves this in a number of ways, but I will leave them your study since this idea isn’t – 

or, shouldn’t be – in contention among us. It can, however, be forgotten. There are many opportunities 

to offer opinions as pastors, and we must always be on guard to see that our opinions, be as pious as 

they may, are not what inform and regulate our preaching and teaching. The same stands for when 

controversies arise. The Scriptures must be our source, norm, and rule for preaching and teaching. Dr. 

Preus shares the example of St. Paul on this issue. In 1 Corinthians 15, St. Paul turns to the topic of 

Christ’s resurrection. The reality of the resurrection had been called into question by some. How does 

34 Ibid., 440. 
35 Concordia: The Lutheran Confessions , 473. 
36 Gerhard, 394. 
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Paul settle it? Remember, Dr. Preus says, St. Paul saw the resurrected Lord, he heard from Him 

directly. Yet, when it came to a doctrinal controversy, “I would remind you, brothers of the gospel I 

preached to you…for I delivered to you as for first importance what I also received: that Christ died 

for our sins in accordance with the Scriptures…He was raised on the third day in accordance with 

the Scriptures.”  A few observations from Dr. Preus, “Even though in verse 8 of the same chapter 37

Paul says the he himself saw the risen Christ, and even though this sight of the risen Lord was the 

turning point in his life...yet he bases the Resurrection on the Scripture…The testimony of Scripture is 

for [Paul] of even greater weight in establishing the Resurrection.” “The eye and ear might err, but 

Scripture does not.”   38

To wrap up our discussion today, what do we believe about the Sacred Scriptures? The Sacred 

Scriptures are the very Word of God. The contain in their very words the self-revelation of God 

Himself, which is given to us sinful men - both to kill, through the preaching of the Law, and to make 

alive, through the preaching of the Gospel of Jesus Christ. The Scriptures are perfect, without error, 

and infallible in all their parts and as a whole. They stand as the only source, rule, and norm of our 

theology and doctrine.  

“God's Word is our great heritage, 
And shall be ours forever; 
To spread its light from age to age 
Shall be our chief endeavor. 
Through life it guides our way; 
In death it is our stay. 
Lord, grant, while worlds endure, 
We keep its teachings pure, 
Throughout all generations.” 

37 1 Cor. 15:1-4, ESV. 
38 Preus, 52 and 60. 
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